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For the victors, at least for part of them, the war will have been politically profitable… Now, as a result of the ethics of absolutism, when the period of exhaustion will have passed, the peace will be discredited, not the war. 
Max Weber, Essays in Sociology 

Few imagined that peace would dawn in Sri Lanka in the spotlight of the international media amid Tamil Diaspora anti-war protests in world capitals; from New Delhi, to London, Toronto and Washington DC., on May 19, 2009.
  Experts had predicted that armed conflict in the country, one of South Asia’s longest, would drag on for many years. The comprehensive defeat of the Liberation Tigers of Tamil Eelam (LTTE) listed as one of the world’s deadliest terrorist organizations by the Sri Lanka Government’s (GoSL), armed forces in the multicultural and multi-religious island strategically located on major trade routes in the Indian Ocean has been viewed by some analysts as a model to defeat terrorism (Guneratne). The LTTE had fought the State for more than 25 years. Others have suggested that the regime that won the war may ‘lose the peace’ if the opportunity to address the root causes of conflict, namely, marginalization of minority communities in the northeast and bring about reconciliation and power-sharing in the center is missed. This paper describes post-war militarization and it implications for sustained peace in the island, which with India are the only countries in South Asia with unbroken if tattered democracy since independence from the British Raj in 1947/48.
The external dynamics of modern ethnic conflicts and related processes of militarization have been understudied in the anthropology of war and peace despite increased popularity of globalization and transnational studies in the field.
 This paper suggests that a range of internal and external factors have contributed to the paradox of post-war militarization in Sri Lanka that constitutes the logistics of occupation and humiliation of the defeated ‘other’. The paper also explores the gendered effects of militarism on the political culture of a country that gave the world its first woman heard of State in 1960, while attempting to contextualize post-war militarization in a wider Asian geo-political canvas.
 The U.S led global war on terror since 9/11 in Afghanistan and Pakistan, and the rise of China and its Indian Ocean “string of pearls’ strategy appears to have triggered a tacit arms-race in South Asia.
 India in recent year has been rapidly modernizing its military and has recently emerged as the world’s largest purchaser of arms (cf. Dasgupta and Cohen: 2010). Despite the fact that South Asia is home to the highest number of poor people in the world militarism seems increasingly a way of life legitimated by terrorism discourses and nationalism in several countries. Arguably, an emergent SAARC regional culture of militarism as Asia grows wealthier and the world ‘reOrients’ (Frank), has helped legitimize post-war militarization in Sri Lanka, whose strategic location on Indian Ocean sea lanes has resulted in Asian giants China and India competing to “invest” in various sectors in the country, including the military and related service sectors.

The new Head quarters of the Sri Lanka Army’s 51st Division was ceremonially inaugurated in Kopay near Jaffna, the northern cultural capital and seat of the insurgency of the minority Tamil community on Friday March 4, 2011, almost two years after the comprehensive defeat of the secessionist LTTE. The new building had been constructed on the burial grounds of almost 2000 slain LTTE cardre. After decapitating the group the victorious military had systematically raised to the ground LTTE cemeteries. The Army had also flattened the home of Vellupillai Pirbakaran, the former leader of the group.  The 51st Division had just vacated the famous Subash Hotel that it had occupied since 1995 in the center of Jaffna town in line with the government’s decision to release private lands and business premises it had occupied, and reduce military “high security zones” after years of protest by affected families and civil society groups.

 The LTTE had run a highly militarized quasi-state in the northeast of the country for some years prior to its defeat in May 2009 and during that time had broken with dominant Hindu cultural traditions in the region of cremating the dead. Rather, in line with its militarization strategy the group had promoted a ‘cult of martyrdom’ to support the nationalist struggle for a separate state. Thus large and well maintained burial grounds or “resting places” (tuyilam illam)  had been constructed for fallen and martyred fighters (maveerar) who were commemorated each year with elaborate ceremony each year on Prabakjaran’s birthday week. The military rationale for bulldozing the LTTE cemeteries was to erase signs of the group and its violence which had seen the extreme militarization of society in the northeast region where the organization had at times conscripted women and children to fight, and cultivated a ‘black tiger’ suicide bombing unit and a “baby brigade” of child soldiers.  At the same time, the military had built a number of monuments and memorials for fallen soldiers in the northeast region that it had “liberated” from the LTTE which had been fighting to “liberate” the Tamil community from the State. During one of my visits to Jaffna in October 2010 several residents noted that they felt that they had exchanged one set of ‘occupiers’ for another, while others said that they were glad that Jaffna was no longer isolated from, but now connected to the rest of the country since the roads were open and most checkpoints had gone.
Destroying the cemetery even of such a deadly organization and building a military Headquarters in its place, amounted to desecration of the dead and flew in the face of dominant religious (Buddhist and Hindu) traditions and cultural norms of respect for the dead. As anthropologist De Alwis (2009) had noted, it also disabled mourning and closure for those who had lost loved ones and kin in the war. Several national newspapers and websites carried articles and commentary on the matter and Asia News quoted human rights activist Anthony Jesudasan, the Catholic coordinator of the People to People Dialogue on Peace and Sustainable Development saying: "This is very humiliating. True, they were terrorists, but they are still human beings…a cemetery is the ultimate place for every man. Any religion, race or ethnicity has the right to have a place on earth, where they can rest in peace."
 The inauguration of the new military head quarters with Buddhist religious ceremonies on the site of a burial ground shocked and upset families who had lost “our boys’  as those who joined or were conscripted by the secessionist movement were called. Like Father Jesudasan many read the building of the military headquarters on a burial site as a calculated insult and the further humiliation of the minority community in north east Sri Lanka, particularly in the absence of a political solution that addressed the root causes – marginalization of the northeastern communities in the post-colonial nation building project. A BBC report by correspondent Charles Haviland on the opening of the Army Head Quarters, noted that the Army Commander when interviewed on the subject had said that he was not aware of “unhappiness” over the building site, but a Former Minister of Parliament for Jaffna, MP Shivajilingam said: “How can the government build national reconciliation like this?” 
A few months earlier, government officials had forced Tamil school children to sing the national anthem in the majority Sinhala Language rather than in the Tamil language at the official Tsunami commemoration where the Sri Lankan Prime Minister, D.M Jayaratne had presided on December 26, 2010 in Jaffna. School teachers and the Zonal Education Officer for Vallikamam Division, who was killed a week later by unknown attackers, had protested that the children were unfamiliar with the Sinhala version of the national anthem to no avail. The incident had re-ignited a sense that the victorious state dis-respected the language and culture of the minority community.  Building of the Army Headquarters on the site of the grave yard of the “enemy’ like the enforced singing of the national anthem by children of a minority community in the majority national language in the aftermath of thirty years of war symbolized both the postwar consolidation of the ‘national security state’ and a semi-official culture of humiliation of a marginalized and war-traumatized community, many of whose members are, simultaneously grateful that the war is over and Jaffna no longer cut-off and isolated from the rest of the county as it was during the war and the years of LTTE control. The increased role of the military in the life of people was later reflected in that fact that the official Sinhala and Tamil New Year Festival celebrations in April 13, 2011 were organized under the guidance of Northern Commander Major General Mahinda Hathurusinghe and held at the Velvettiturai Public playground on April 14 and 15 with  ITN coverage the event while ANCL (Lake House) were the print media sponsors. Velvettithurai is the brith place of Prabakara. The Daily News reported that “There will be several items and competitions including tug-o-war, marathon race, cycle races, spot the Dinamina hidden visitor contest and a boat race off the Velvettithurai coast, said Major Ranjith Mallawarachchi media co-ordinator, Jaffna Security Forces Camp.”
 Elsewhere I have written about the militarization of public religion in Sri Lanka, which violates core principles of Buddhist that is based on the principle and practice of ahimsa (non-violence)
The strategic use of humiliation in war to compel obedience, establish and signify authority, and government has received considerable attention in the scholarly literature (Lindner: Margalit: Moisi; Khaled and Fierke: 2009,). This paper suggests that thirty years of war between the post/colonial state and the LTTE, has resulted in development of a public political culture of humiliating the “other” which has been and is detrimental to conflict resolution and reconciliation, even as it limits the participation of women and minorities in the arena of formal electoral politics. The paper attempts to trace how militarization “which is the contradictory and tense social process in which civil society organizes itself for the production of violence” (Geyer: 1989:79) promotes and is increasingly embedded in a political and media culture of humiliation, that works on multiple registers and intersecting axes of identity and affect to limit the participation of marginalized groups and communities in the sphere of formal politics. As Lutz notes “militarization is intimately connected to not only the size of armies and resurgence of militant nationalisms.. but also to the less visible deformation of human potentials into the hierarchies of race, class, gender and sexuality, and to the shaping of national histories in ways that glorify and legitimate military action (2002: 723). As in many South Asian countries electoral politics has been increasingly conceived of primarily as a ‘man’s world’ and an increasingly violent arena, perceived as unfit for even more intrepid women. Lindner defines humiliation as "the enforced lowering of a person or group, a process of subjugation that damages or strips away their pride, honor or dignity”. It generates a deep psychological wound which may engender passivity and a sense of helplessness. At the same time humiliation and anticipation of humiliation is at the root of spirals of violence, militarization and conquest, while  collective humiliation in many Euro-American contexts have give rise to demands for multiculturalism and the “politics of recognition” (Kymllika;.Tailor, Lukes). 

The spectacle of public humiliation that serves to ‘discipline and punish’ populations also fuels the logic of retaliation as literature on the subject in relation to conflict in the Middle East indicate (Khaled and Fierke: 2009). Much of the work on humiliation in the South Asian context derives from studies of caste marginalization and the denial of self-respect and stifling of agency of scheduled castes in the public spheres (Guru: 2009). Nandy has suggested that humiliation configures both, the self or person, (or state) that humiliates and the “other” who would be humiliated, the latter often being constructed as the gendered, ethnic, or ideological other. Humiliation is differently debilitating and costly to the self that humiliates / fears humiliation as to the “other” who would be humiliated as Nandy who has also theorized ‘the loss and recovery of self under colonialism’ notes (2009). Feminists have focused on sexual violence against women to humiliate the honor of the other community as occurred at partition, and suggest that experiences and interpretations of ‘humiliation’ also take gendered form (Buttalia, Menon). At the same time, narratives and discourses of humiliation have commodity value in the media and their evocative power may enable “humiliation entrepreneurs” and recruitment of nationalist soldiers, fighters or terrorists. Some may get attached to humiliation and narratives of victimhood may exempt one from responsibility for perpetrating violence. 
During the years of war and cycles of peace in Sri Lanka, humiliation of the ‘other’ side was practiced by both warring factions although rape was never used in any systematic fashion. Over 70,000 people are estimated to have died and over half a million people displaced internally and overseas during the conflict which lasted for over a 25 years. Since the May 2009 defeat of the group, however, there had not been a ‘single terrorism related incident’ in the country according to the Ministry of Defense but a range of external and internal factors have contributed post-war militarization This paper maps how militarization, securitization and surveillance constitute the continuum between war and peace that perpetuates a ‘culture of humiliation’ that has deform political-economic institutions and processes, as well as, public space with gendered implications. This is most clearly manifest in the scenario of women’s participation in the arena of formal politics in post-war Sri Lanka. The Inter-Parliamentary Union which works on democracy has ranked the island at 122, below Pakistan, Bangladesh, India, and close to Myanmar following its elections in April 2010 in statistics released for Women’s International Day in 2011. Lanka has only 12 female members, or 5.3 per cent, in its 225 seat National Assembly, despite having the best social indicators for South Asia with literacy for both men and women in the high nineties.
 The marginalization of women in politics despite their prominence in other vocations and in the professions may be attributable to the culture of humiliation that configures formal politics in Sri Lanka which is refracted and reflected most obviously in the postwar militarization and surveillance of the north and east. The paper first maps post-war militarization as a continuum between war and peace that both institutionalizes humiliation of peoples in the northeast and disables reconciliation, thus leaving open the space for a return of conflict. At the same time I suggest that ironically militarization is the ultimate materialist response and defense against humiliation that anticipates the humiliation of the victor. This anticipation of humiliation reveals the psychological mindset, as well as, the political culture of humiliations that thirty years of armed conflict has generated which also limits women’s participation in formal politics. 

Independence Day in Post-war Lanka (Colombo)
On 4 February, 2011 Sri Lanka celebrated its 63rd birthday. After nearly three decades of armed conflict, it is now one of South Asia’s calmest and fastest-growing countries. Its social indicators, apart from the northeast post-war zone, remain the best in the region, and its strategic location is inviting investments from both Asian giants, China and India. Its stock markets are booming, its growth rate bouncing at around eight percent, and tourists are back to enjoy sun, sand, sea, and the island’s natural beauty. The International Monetary Fund (IMF) recently congratulated the government of Sri Lanka when it released a Standby Agreement (SBA) loan tranche despite the high ratio of public debt to GDP.

As many economists know, however, stock-market booms do not necessarily correlate with socio-economic peace, equity and justice, or the real economy. On Independence Day, the main opposition United National Party (UNP) marched in protest against authoritarianism, attacks on and disappearances of media personnel and human-rights defenders, and the incarceration of former General Sarath Fonseka, the chief architect in the victory against the LTTE. Major Tamil political parties too boycotted the celebrations, as they have done for decades, in protest of the government’s failure to share power, particularly with minority communities. The opposition’s protest march was attacked by mobs, reportedly backed by the Minister of Public Relations, as police stood by in the highly militarized city that was recently wired with close circuit TV cameras to ensure regime security. 

One of the most striking developments in post-war Lanka is its paradoxical militarisation and securitization of government, economy and society. Two years since the end of the war, Emergency Rule remains in place and the defence sector, including the budget, has not been down-sized, right-sized or restructured for peacetime operations; but rather, has been increased significantly. The army constitutes over 210,000 personnel in a country with 21 million people; nonetheless, the army, in addition to the significant navy, air force and National Defence Forces, continue recruiting. The Police Force numbers 86,000, and the 5,850 paramilitary force the Special Task Force (STF) operates under the police. 
The current budget allocates 20 percent of GDP for defence expenditures – far more than other South Asian neighbours except Pakistan. At the same time, Colombo insists that Lanka is a safe tourist destination, and has ask foreign governments, most recently the British government, to lift travel warnings; maintaining Emergency Regulations (ER), keeping up counterterrorism rhetoric with the assistance of dubious ‘terrorism’ experts. "The emergency laws grant state authorities sweeping powers of detention and permit the use of secret prisons, a practice that encourages human rights abuses like enforced disappearances, torture and death in custody, which could constitute crimes under international law," Amnesty International (AI) said in a report last year while asking for the laws to be repealed. Last May some of the regulations, like curbs on meetings, were diluted but the main framework including the power to detain without trial remains. The state has also being investing in expensive surveillance equipment such as CCTV cameras to monitor the heavily militarised capital city.

Meanwhile, in the first week of March, 2011 the Army Commander Lieutenant General Jagath Jayasuriya delivering a keynote address at a workshop organized by the Engineering Department of the University of Moratuwa in a five star hotel in Colombo on "Strategic Dimensions of Cyber Warfare", noted that cyber warfare is an emerging threat to the entire world. Although the physical war waged for 30 years had ended in Lanka, it was noted that warfare does not come to an end by eliminating terrorists as the 'cyber war' or the war on the information highway continues. He did not mention Egypt, Tunisia and Libya where cyber activism has helped topple military dictatorships. 

The Defence Ministry has taken under its wing offices responsible for urban development; land reclamation, development and construction; waterways; and the registration of NGOs. While civilian administrators and expertise from the business community are increasingly marginalised, former or serving military officers are being appointed to key central, local government and foreign-service positions, to the detriment of knowledge-based, people-centered economic development policy making. The government has also been investing heavily in expensive technologies of surveillance such as closed circuit television security cameras and in biometric identity cards. 
Post-war militarisation is also indexed in seemingly harmless images of army personnel selling vegetables to bring down escalating food prices. Revealingly the Minister had declared a “war on the cost of living”.  In the navy, personnel are taking tourists on dolphin-sighting tours off the southern coast, and Air Force personnel are flying foreigners to Jaffna in the context of the Ministry of Defence travel ban on foreign staff of international agencies to the north. Other armed-services personnel are engaged in additional commercial operations. Recently, the minister of higher education, S B Dissanayake, announced that the army would give undergraduates ‘soft-skills training’ in response to student protests against deteriorating conditions in the under-funded public universities. Rather than further politicising and militarizing higher education what maybe needed in a White Paper on Higher Educational Reform and investment in independent research and development. 

The post-war economy appears to follow the former Indonesian model of military business. Under Suharto, the Indonesian military was given corporate representation in the government. Each military branch had its own foundation, which operated businesses in finance management, the travel industry, agri-business, manufacturing and resource extraction. Similar patterns are evident now in Lanka, where the air force is operating flights to Jaffna, and military elites are being placed on the board of an elite (and controversial) golf club, called Water’s Edge. 

“Military Inc.” a book about the business interests of the military in Pakistan., authored by Dr. Ayesha Siddiqa, a former Director of Research at the Pakistan Navy, helps contextualize Sri Lanka’s post-war military business development trajectory, particularly in the context of growing economic and security cooperation between Sri Lanka and Pakistan, indexed in the recent visits of Pakistani President, Asif Ali Zardari and Chief of Armed Forces, General Kayani to Lanka. President Rajapakse and his brothers had earlier visited Pakistan. At the same time, “Pakistan week”, which featured food, fashion, arts, Sufi music and Pakistan’s rich culture and history was also celebrated recently in Colombo, inaugurated by Sri Lanka’s first lady and the Pakistani Ambassador on February 20, 2011.  Siddiqa coined the term MILBUS (military business), to describe a military's business operations and activities and defines 'Milbus' as 'military capital’ used for the personal benefit of the military fraternity'. She estimated that the military's private business empire was worth as much as £10 billion in 2005. Retired and serving officers own 12 million acres of public land in a country (where poverty is extreme among landless peasants), and run secretive business conglomerates, and manufacture everything from cement to cornflakes. Siddiqa also notes that these economic interests of the military have been a major factor in the ambitions of the Generals who have ruled the country for more than half of its 60-year history. Pakistan has a history of military rule, extensive military interests in business, along with multiple ethno-religious conflicts that have compounded the country’s poverty and conflict trap, now further complicated by the U.S led “war on terror”. 

Mission creep

Militarisation is often accompanied and legitimated by the assumption that the country’s civil society and business community are unpatriotic, incompetent or corrupt, or all three and what is needed is a benevolent dictatorship or the military – or both for a country’s development. This logic, that the military can do a better job at tasks performed by civil society or the business community, is often used to legitimate military coups and/or military rule and has been often heard in Pakistan by supporters of General Musharaff.. Sri Lanka experienced a coup attempt in 1962. The logic that the military would do a better job of development and business and get the job done has been in the making for a while, but as Siddiqa has noted military business thrive thanks to invisible state subsidies in the form of free land, the use of military assets, and loans to bail them out when they run into trouble. Military business also gives rise to corruption and is not economically rational, especially in the context of already high public debt. In Indonesia today as the military is being reformed and State subsidies withdrawn under President Susilo Bambang Yudhoyono, military businesses have folded. 
During 63 years of independence Lanka weathered two different armed conflicts: the first in the south (against the Marxist Maoist JVP), and second in the north (against the LTTE). Both conflicts contributed to dramatically transform civil-military relations and the quality of democracy. At independence the Ceylon defense forces was miniscule and largely ceremonial. The leadership of independent Ceylon, who were far less nationalist than the current leadership invested wisely in the welfare of the people and social infra-structure while developing a welfare state which enabled Lanka to become an outlier among South Asian nations in terms of advanced social and human development indicators. As Chenoy notes Sri Lanka is a ‘classic case of a state that became increasingly militarized in order to contain a secessionist and militant organization’ that emerged in the early 1980s. Civil conflict itself was initially militarized by India’s intelligence agencies Research and Analysis Wing (RAW) and Intelligence Bureau (IB) which initially trained and armed the various Tamil militant groups including the LTTE from the late seventies onward.
The island might have won its ‘war on terror’, but the root causes that escalated into the 25-year conflict have yet to be addressed. Neither has the process of comprehensive post-war settlement or reconciliation begun. In fact, the much-hyped growth rate and development trajectory might be widening the gap between rich and poor, and thereby deepening the roots of social conflict.  In the post-war context civil society might not discuss militarisation, because many are indeed grateful for the sacrifices that the military made to defeat the LTTE. However, it is increasingly recognized that militarisation, poses the real danger of military mission and mandate creep and is counter-productive to reconciliation and sustainable peace. 
Almost two years after the end of war, in the context of the failure to repeal Emergency Regulations (ER) it is clear that it is ironically the political leadership rather than the military of the country that is steering post-conflict militarization and transformation of civil-military relations, in a manner detrimental to democratic institutions and traditions. It is also clear that the militarised northeast periphery of the state is increasingly defusing through and at the heart of center of the State, as militarization is normalised in the country’s South capital city Colombo, as well as, other southern cities where urban development and the Urban Development Authority is Under the Purview of the Ministry of Defence, which is controlled by the President’s brother and Defence Secretary, a former Army man. This might be politically expedient and lucrative for the regime in the short term, but the primary purpose of a well-trained military is to fight external threats to a country. The blurring of civil-military roles will dilute this focus. Especially when coupled with emergency rule, it will concentrate and centralise power in the presidency; it will also confer a level of impunity to the police and armed forces, encouraging them to disregard civilians’ basic rights. 
The detrimental effects of militarization post-war are becoming increasingly evident.  In capital Colombo in the name of ‘city development’ and gentrification, the military has been used to displace poor people in urban areas. Meanwhile plans are afoot to build a New Port City in Colombo for a Formula One race track, super malls and five-star hotels. Along the A-9 road to Jaffna, the military runs tea shops, competing with recently returned impoverished internally displaced peoples (IDP). In the war-ravaged north and east, it has acquired extensive public and private lands under the banner of providing ‘security’ and is setting up large farms to grow vegetables and fruits in the Mannar District. The ramifications of this however, have left Tamil and Muslim farmers landless, as some of their lands, now occupied by the military, have been ear-marked for business ventures, including a coal-fired power plant, tourism projects and agro industries. 

Lanka seems to be following the Pakistan model where military business and national development policy process is closely linked. Siddiqa coined the term MILBUS (military business), to describe a military's business operations and activities and defined 'Milbus' as 'military capital’ used for the personal benefit of the military fraternity'.  In post-war Sri Lanka at this time key civil administration posts, including that of Provincial Governor remain in the hands of the military, particularly in the north east and the revolving door between high military office and private security business is increasingly lucrative. At the lower end, military business competes with small-scale business and vegetable traders and farmers, who meanwhile complain that they are being put out of business because they cannot compete with the military which is subsidized.   It is increasingly clear there is need for structural adjustment and down sizing of the defense sector and budget. While down-sizing a military presents challenges since not all may join lucrative UN peace keeping operations overseas, using Navy personnel to farm in Uswettakyawa, however successful and bountiful the produce may be, is a waste of the time of highly trained military cadre and tax payers’ monies and is not economically rational. 

Security trap

Despite a heavy concentration of military personnel (40,000 army, 10,000 police), the security situation in Jaffna, the cultural heartland of the Sri Lankan Tamil community deteriorated in 2010. The last quarter of 2010 saw a series of killings, forcing the former Jaffna district MP of the Tamil National Alliance, M K Shivajilingam, to suggest the armed forces’ complicity. ‘How can killings take place without their knowledge?’ he asked. ‘We feel someone is organising and overseeing these incidents to keep the people of Jaffna in a climate of fear.’ The implication of the statement was that government allied Tamil paramilitary group whose leader supported the government in parliament was responsible for the killings and insecurity to dissuade other political parties. In any event the large military presence in Jaffna contributed to the besieged population’s sense of insecurity. It is well known that in Jaffna former LTTE leaders are working with military intelligence. At the same time, Minister Douglas Devananda, a leading ally of the government and one whose paramilitary cadre were also implicated in the killings has declared that the killings are not simply the result of random criminal activity. The largest bank robbery in Colombo was traced to army deserters, of which there are 50,000 in number and security personnel have been implicated in timber theft on public and private lands and along national  road ways and in Colombo.

The question is: has or how soon will militarization reach the tipping point and become counter-productive in the absence of human and social security particularly in the northeast?  Post-conflict, rather than reaching out to the Tamil-speaking communities and making recovery and reconstruction a priority, the government, after initially denying access, has now sub-contracted reconstruction work to international donors and UN agencies. The Indian Government, which is facing its fare share of corruption scandals over construction delays particularly with regard to the 2009 Delhi Commonwealth Games Village construction and the Ardash Housing project for Kargil veterans and their families, is to construct housing for the internally displaced people in the north and east, raising the question of when will the disaster survivors get homes? 
India of course has an interest in counter-balancing the presence of Chinese workers in  Hambantota, in Sri Lanka’s deep South, where China is funding the building of a harbour and airport as parts of its String of Pearls strategy in the increasingly important Indian Ocean, which stradels the shipping lanes between Africa that supplies the raw materials for China’s booming economy. Meanwhile, the Sri Lanka government keeps on spending billions on wasteful tamashas such as Bollywood awards nights; the Independence Day Dayata Kirulla Exhibition; and paying an international advertising and public-relations firms, Bell Pottinger, to burnish the government’s tarnished post-war image. The government is also bidding to host the Commonwealth Games in 2018 in Hambantota, which could cost the state coffers as much as USD 10 billion. SLR 400 million has already been spent to formulate the bid. Between the high politics of the Colombo’s China and India, it is may well be the survivers 
The lack of transparency and delays in aid operations after the 2004 tsunami meant that disaster victims were kept homeless for years and this contributed to the return of conflict during the Nowegian brokered peace process that commenced in 2002. This was largely due to delays by international aid agencies as well as lack of effective local government structures in the northeast to coordinate, monitor and evaluate recovery and reconstruction projects, and ensure that recovery projects were completed in the specified time. However local government institutions in the northeast remain hamstrung by the concentration of power in the centre in Colombo in the post-conflict scenario. Although, post-conflict, Colombo claims to steer a ‘middle path’ between the socialist closed-market economy and the neoliberal paradigm that increases inequality and conflict, what we see is a highly unequal, militarised and skewed neoliberal development model.While select sectors of the economy – the security business, tourism and gambling are benefiting many other sectors are de-developed and impoverished by the current development model and paradigm.  Finally, populist nationalism glosses the sell off and or mis-appropriation of public lands, assets and natural resources while a tourism-centric development policy is benefiting members of the ruling family, related crony capitalists and segments of the security establishment.
Post-conflict the government has been investing in and seeking development partners for big-budget infrastructure projects to turn Lanka into a development ‘hub’ in areas of maritime capability, aviation, commerce and trade, power and energy, and knowledge. With the help of the IMF and foreign donors, plans are to spend around USD 1.5 to 2 billion a year on road-and-rail development, power production, port facilities, and water and sanitation. But how sustainable many of these large capital intensive infra-structure projects are and who would benefit from them is questionable as several human rights and civil society groups have noted. The country is currently dotted with half-built, unused and abandoned ‘infrastructure’-development projects constructed without adequate research and understanding of peoples’ development needs and priorities, and without consultation and coordination with communities for which they were built. White elephant infrastructure in the absence of comprehensive and integrated urban or rural development planning and expertise merely contributes to the already high public debt. 

In the midst of a post-conflict economic development push Sri Lanka is experiencing an unprecedented transformation in civil military relations and institutional structures which have long term implications for the quality of participatory democracy and development.  The welfare state is being replaced by a militarized neo-liberal developmental state, cloaked in nationalist rhetoric that has little to do with the spirit or practice of the teachings of Buddhism or ahimsa. Militarization is meanwhile used to safeguard a skewed economic development model beneficial to the Rajapakse regime and deflect the social unrest it inevitably generates. The current economic development model is exacerbating economic and social inequality, vulnerability and conflict on a number of fault lines. At the same time, a new military elite loyal to the Defense Secretary and President’s brother, a former army man is being nurtured with access to administrative service jobs, state lands, business opportunities. 
The return of violent incidents in Jaffna despite the heavy military presence, however, shows the limits of the military paradigm for security and there is growing evidence that the tipping point of militarization may be reached when militarization become counter-productive to social and human security. It is increasingly evident that sustainable security can only be achieved by deepening democracy and inclusive development. Or, the “terrorism discourse” which is used to sustain post-war Emergency Regulation and militarization may indeed be a “self-fulfilling prophesy” (Zulaika)
Gendered Effects of Miliarization
Progressive agendas, welfare states and inclusive development are often cast aside or distorted during war and militarization. Women, particularly social activists, are sometimes the first to adapt to nationalist discourse by moderating what may have been feminist tendencies and personal priorities. As the LTTE Women’s Wing Head, Dhanu, and her senior colleague, Akila said to me back in July 1987 during an interview about women within the movement at the LTTE head quarters in Jaffna “yes there are issues about the position of women in the movement, but our first priority is the struggle against the State to liberate the Tamil people… Yes, there is women’s inequality, but we do not want to divide and dilute the struggle.. by raising these issues we divide ourselves, and the (liberation) movement suffers. There is no time now, after we have won we will deal with the issues of women’s inequality...” She was clearly prioritizing the nationalist movement and had constructed a hierarchy of need on which women’s equality was second to the nationalist struggle, rather, that dealing with issues in an integrated way as a social scientist might! Thus during a two hour interview she continually dogged and deflected questions about women in the LTTE that were raised and instead told us the history of  State’s oppression of the Tamil people, even as I tried to return from different angles to the gender question. The story of women heads of state in South Asia seems to reveal the fact that survival in the political culture and process once one enters the political arena requires playing by the masculine political culture and value system, bargaining and negotiating with male power brokers to stay in power. At the same time may women leaders tend to differ interventions that they would like to see for their own and other women’s empowerment in order to ‘stay in power’. 
Simultaneously, when war and militarism increase women seems to avoid participation in the political game. As Selvi who heads a human rights NGO, who considered contesting the 2010 general elections in Jaffna after being approached by two different Tamil political parties, said to me “my father is opposed to it (contesting elections). He says my personal life would be in the newspaper, the fact that I am divorced would be made big issue. Already they are saying that my child is not Sri Lankan and his father is a foreigner which is as you know not true… they (some other male politicians in the constituency) are making all sorts of personal attacks on my morals...  My father is right this time I won’t contest. Maybe I will wait and contest first at the local government elections and see how it goes..:” Her statement anticipated personal humiliation, scrutiny of her personal life and morals in a manner that male politicians are not subject to Lanka. This was the implication about the statement that the paternity of her child was being questioned, which could also cast doubt on her citizenship, belonging and eligibility to hold political office.  She was also a member of the Tamil diaspora and had spend several years in Toronto, Canada. Her statement reflects the gendered nature of humiliation that women who enter politics may anticipate. The fear of humiliation takes gendered from and is articulated in the Sinhala and Tamil concepts of lajja-baya (shame-fear) that configure notions of respectability, the good woman and appropriate behaviour. As Sri Lankan feminist and author Kumair Jayawardena has noted:  “socially learned behaviors that expectations that distinguish between masculinity and femininity, although not immutable, over time have always tended to limit women’s participation in the public sphere” (Tambiah: ICES). The anticipation of gendered humiliation is compounded in contexts of militarization, since militarization renders public space a masculine space and ipsofacto further marginalizes women. 

Harassment of women at check-points, where people are stopped and search and women have disappeared, is a clear example of how public space when militarized becomes a male space perceived to be hostile to women. Militarized public space and political culture of back-room deals and male power brokers means that women are often excluded, while the anticipation of humiliation combines to effectively block women’s participation in electoral politics – except in exceptional circumstances. 
 In the history of conflict in Sri Lanka it is arguable that humiliation and anticipating humiliation, and has been part of the discourse of the combatants that short-circuited consideration of peaceful options. Humiliation has been part of the dominant nationalist imaginary on both sides of the divide, and is a narrative that has legitimized militarization and the “just war” arguments by the State to defend Sinhala Buddhism etc and on the LTTE side legitimate armed struggle.  Elsewhere I have glossed this as the “minority complex of the majority community”, which simultaneously allows it to position itself a victim of the terrorism of the (minority) Tamils constructed as a majority in light of India’s Tamil Nadu population etc as well as victors.  This double dynamic of humiliation and victimhood that constitutes the legitimizing discourse for war was produced both by LTTE, as well as, the military and continues post-war. Thus the same mindset was evident in the vainglorious official victory celebrations and praise for ranaviru “war heros”, even as General Sarath Fonseka, who subsequently ran in Presidential elections and lost to Rajapakse was humiliated and imprisoned after a Courte Martial. The politics of humiliation practiced by several state officials against defeated opponents inevitably poses the question of whether the victorious would in time be humiliated in light of War crimes accusation and the humiliation of Rajapakse in London when his speech to the Oxford Union was cancelled because of Tamil Diaspora protest. 

The public political culture of humiliation has arguable discouraged women’s realistic participation in the formal political arena, even as militarization and persists post-war. A high profile case of violence against a woman parliamentarian and film star by here husband gained national media attention in February 2011. The case was reported in the largest selling English Language newspaper in Sri Lanka the Daily Mirror or Monday 21 February 2011 titled “Paba leaves hospital” by Yohan Perera and Supun Dias. The report stated ”Popular Actress and member of parliament Upkesha Swarnamali (better known as Paba who had been undergoing treatment at Sri Jayawardenepura Hospital was discharged last morning, hospital sources said.  Swarnamali had been hospitalised with facial injuries following a family dispute. Her face was swollen around one eye and she had a black eye. Police said that the dispute was gradually being resolved, and the parties were expected to reach a settlement. Her husband Mahesh Chaminda Walawegamage was asked to come and make a statement at the Mirihana police station but had not turned up, a senior police officer said. Upkesha Swarnamali was admitted to Sri Jayawardenepura Hospital last Wednesday. Ms. Swarnamali had lodged a complaint with the Mirihana Police and stated that she had suffered facial injuries due to an assault”. 

Ironically, this woman parliamentarian had been saved by her body guards. Subsequently she appealed in Parliament for steps to be taken by all to end violence against women. In response to the article, blogger Priyanth Fernando wrote: ” Family dispute?  a clear case of domestic violence - so why call it something else?  And what's happening with the Prevention of Domestic Violence Act of 2005?  I am as mad with reporting that down plays the whole issue of domestic violence, as I am with the Police who seem to be shrugging their shoulders because Walawegamage is failing to turn up. 
 The blogger’s response makes the connection between violence at home and violence in the public sphere. Then on March 6, 2011 the  police arrested an opposition United National Party (UNP) candidate and three members of the party for assaulting a pregnant ruling United People's Freedom Party candidate for the Mahara Pradeshiya Sabha in Kadawatha. The assaulted candidate, Sujeewa Chandani has been admitted to the Ragama Teaching Hospital following the attack in a critical condition. On March 8, the Prime Minister at the International Women’s day celebrations categorically denied that there was any kind of discrimination against women in Sri Lanka stating that there was no legal prohibition on women running for political office. The need for quotas to increase the visibility, as well as, the numbers of women in public and political life in Sri Lanka is apparent.

Women politicians because of their gender and relative absence in electoral politics are naturally the subject of intense media scrutiny in a country where women have done relatively well in other spheres and spaces of public life and the professions. Women who enter politics face different kinds of pressure from family members that their male counterparts. In Paba’s case the fact that she was a popular television star had contributed to her electoral reach and success, but at the same time she faced pressure from her husband regarding political decisions to ensure his economic success. In opposition to quotas the argument is used that women who are encouraged to enter politics by male family members are often being used by kin who may be in business for political patronage and favors. In the case of Paba both factors seems to have been in operation since it is a “public secret’ that she crossed over to the ruling party from being an opposition back-bencher in 2010 after her husband had been approached by the President’s brother, though she herself was ambivalent about joining the ruling party. Women who enter politics also subject themselves to particularly gendered forms of scrutiny and public humiliation when they enter the political area. As a number of anthropologists (Obeysekere, Jeganathan, de Alwis) have noted that cultural conception of lajja-baya (shame and the fear of shame), constitute a “gate-keeping” concept that structure public and private social relations, behavior and relationships and take gendered form: both passivity and aggression in strikingly gendered ways. 
Much of the literature on the subject of women in electoral politics has focused on the relative absence of women in numbers in politics both in Sri Lanka and the South Asian region and explained this absence in rather materialist and instrumentalist terms, principally the unwillingness of political parties to nominate women, women’s relative lack of strategic resources to fund expensive political campaigns, and also violence against women (Kazi: 2010; Samuel; Tambiah). The dominance of patriarchal attitudes and values in electoral politics, its rough and tumble and often violent nature is another reason given for the lack of women’s participation in the arena of formal politics. While all these reasons are valid, this paper suggests that one of the results of three decades of armed conflict in the island has been consolidation of a public political culture where (electoral) defeat entails humiliation and often violence (as happened in the 1977 anti-Tamil riots) which generally serves to limit and inhibit participation of women and women’s agency in the sphere of electoral politics, as well as, the agency of cultural, caste, ethnic, religious minorities.  

On the other hand, women have participated in numbers in revolutionary and violent political movements in South Asia, particularly Nepal and Sri Lanka, and in Nepal are making the transition from Maoist rebels to parliamentarians and/or as members of the Constituent Assembly (Manchanda). It may then be necessary to distinguish between State-led militarization and insurgent militarization, which at least in the case of Nepal and Lanka have provided spaces for women to engage in violent agency, not merely as pawns of male political and national leaders. However, women’s participation in anti-state armed movements is a field of politics which may be outside the frame of the current paper that focuses rather narrowly on electoral politics, it structures, mechanism as well as symbolic and ritual practices in countries with apparently ‘endemic’ civil conflict. In any case the transition of the Maoist women fighters is part of a wider transition in Nepal as part of a peace agreement between the Maoists and the political parties, whereas in Sri Lanka there was no compromise or peace agreement, but rather a victory of one party and the comprehensive defeat of the other in May 2009. 

Although this argument is based on analysis of militarism and the gendered nature of political culture in Lanka, it may be possible to extend it to the South Asia region with some caveats, in the context of the existence of a regional culture of militarization in the course of the respective post/colonial modern nation state building project. A regional culture of militarization is evident particularly in India and Pakistan, the largest South Asian countries, due to the violence of their founding Partition, also reflected in the fact that both States have nuclear weapons while over a third of their populations live below the poverty line. South Asia also has had the highest concentration of women heads of state in the world. Elsewhere it has been noted that South Asian women have ‘greatness thrust upon them’. They are rarely born great though they may be born of great political dynasties and rarely achieve greatness – without great men (Rajasingham-Senanayake). The phenomenon of women coming to political power literary over the dead bodies of their husbands or fathers is indeed an indictment of the gendered nature of political power and violence in the region of the world with the highest number of women heads of state -- if one counts the two ladies from Bangladesh, Sheikh Hassian and Kalida Zia, two from Sri Lanka, mother and daughter, Sirimavo and Chandrika Banadaranaike, India Gandhi and Sonia (the current power behind the throne in India), and Benazir Bhutto in Pakistan. Indeed in was South Asia that gave the world its first ever female head of state when Sirimavo Banadaranaiyake became Prime Minister of Ceylon in 1960. Two of these women political leaders, Benazir Bhutto and Indira Gandhi, subsequently paid for political participation in the life of their nations with their lives, while President Chandrika Bandaranaiake lost an eye but narrowly survived a suicide bomber in 2000. 

As a general rule, however, women in the region seem to avoid politics as a profession unless they are from political dynasties, local or sub-regional political families or “stars” – i.e. beauty queens, film or television, sports stars, etc. Anthropological feminist work has focused recently on question of women’s agency in politics with a big or small ‘p’, particularly, the politics of performance, religiosity and piety (Mahmood), or on the role of women in politics from a developmental perspective (Tambiah: Samuel). The latter work has noted the relative lack or absence of women in politics, whether in high politics or local politics particularly in the South Asia region. Studies of women’s political participation have tended to focus more on the quantitative aspects or the numbers or women in politics rather than on the quality of their participation. This has resulted in a number of countries instituting quotas for women in governance at the local government level. At another level however it is possible to make a distinction between women’s ‘agency’ and ‘participation’ in electoral politics since women sometimes participate on behalf of their husbands, rather than as political agents in their own right.

The question of women’s limited participation in electoral politics in Sri Lanka is best contextualized by the fact that women have generally done well in the professions, in universities, as teachers, doctors, lawyers etc. and have not been backward in achievement and in numbers have outstripped their male counterparts, particularly in universities. The country also has some of the best social, particularly gender indicators for South Asia. Politics and the military are the public spheres in which women are most under-represented because they are constituted at a male space and women who enter them, particularly politics, risk humiliation. Finally, the absence of women in politics in Sri Lanka can be read simply in modernist terms as resistance to the culture of violence and humiliation that has become endemic in electoral politics, as well as, a conforming to the lajja-baya cultural model of prescribed behavior for the good woman. As such women’s participation in politics is a conscious breaking of the mould of women resistance to participation in formal politics and entering into a ‘male field of power’. It is an act that is doubly empowering for women to do so, but equally a high risk as these women inevitably face greater social, cultural, political scrutiny and greater risk of humiliation. 

Finally, the representational architecture of war, violence, victimhood or humiliation between groups or in the global war on terror may be reinforced by ethnographic convention. Ethno-graphy as the term suggests is usually of an ethnie, religious or linguistic, and the poststructuralist and postcolonial turn to the politics of representation has not quite dissolved a residual focus on the ethnic community however much under erasure the notion of bounded ‘ethnic group’ or “culture’ may be, although Apaduarai’s notion of the ethnoscape that introduces transnational global flows, diasporas etc. has considerably broadened the frame of analysis, while studies of cultural hybridity and displacement further problematize the notion of “ethnic group”.  In Sri Lanka ethnographic studies of conflict have focused on either the Sinhala community or State or the Tamil community or LTTE, or aspects thereof, and their related territories or sub-groups, landscapes, villages, families, kin, factories etc. Muslims and Burgers have been seen as ‘people in between’ (Thome, MacGIlvary). The tendency to write of one or the other linguistic community may be partly because of the difficulty of a single ethnographer learning both Sinhala and Tamil (the languages of the conflicting groups), for a foreign or even local anthropologist given national language and education policy in the country. Since in the Sri Lanka case language is the basis of ‘ethnic’ identity conflict the fixity of ethnicity is reinforced by the ethnographic imperative of linguistic access as a necessary condition of cultural proximity to the community of study.
Ethnographic practice may reinstate nationalist narratives by the back door, although the ethnographer aspires to be post-(ethno)nationalist, or liberal by critiquing the dominant logic (of nationalism, militarization, humiliation etc.) of the ethnie that s/he studies. More often than not ethnographic fieldwork focuses on an ethnie or a subset or sub-community of the larger group. The representational frame therefore reproduces, usually as critique, the very bi-nary identtarian logic of the conflict as one between two opposed groups whose ‘ethnic’ identities are more or less self-evident rather than unstable identities in the making, and produced in the process of militarization and conflict. It is hence that this paper has tired to capture how State and anti-state actors have contributed to the militarization of society and political space while locating conflict and militarization as productive of an affect that may be glosses as a ‘culture of humiliation’ that constructs the gendered or “ethnic” other’s subjectivity and activity or capacity to act as political agents. In discourses on occupation, often army men ground level are regarded by the “occupied” as simply doing their job, because there is no other job (employment ) to do, while at other points they are regarded as members of the “other’ ethnic community. There is then a fluctuation in the process of constructing and (mis)recognizing the political other.

The great merit of gendered analysis is that it provides an optic to cut across the ethnic imperative of the ethno-graphic because it privileges another, albeit more or less universal subject or category. At the same time feminist literature on the subject of militarization may sometimes re-instate another set of binaries. For instance in an important essay on “Gendering the security paradigm” De Mel suggests that women’s labour in garment factories has been marginalized in the national imaginary, even as men in the military are valorized. De Mel sees men associated with militarism as beneficiaries of militarism and women as the victims of militarization and the imperatives of global capital, rather than the subtle ways in which militarization and global capital may also open up spaces of agency, including sexual agency for nationalist women and/or garment factor workers if this process and the types of agency enabled may be antithetical to the liberal feminist sensibility and practice of reading ‘agency as resistance’. Finally, the problem may be that of privileging cultural analysis as a starting point to study militarization which may deflect focus from the political-economic institutional bases of militarization on the one hand while the State, anti-state actor/s, and political economy become mere signifiers in an argument whose outcome, winners and looses, victims and oppresses, are always already known, because they are gender coded.
It is in hence that Margalit’s notion of the ‘decent society’ (rather than a just one) where “institutions do no humiliate people” seems relevant to closing a discussion on the space for post-war accommodation (rather than occupation). Since post-war or ‘transitional justice’ as it is termed by international organizations is in the best of time a fraught issue, as war is a messy business where ‘victims may become killers’ or vise versa (cf. Mamdani), Margalit’s notion of a decent society  may be more relevant to our discussion of the (dis)abling conditions for endemic conflict. In post-war Sri Lanka justice is doubly problematic in the context of the fact that the both the government and LTTE have been accused of “war crimes”. The GoSL termed its war against the LTTE a “humanitarian war” to “liberate” the people in the north east, but now mimics the LTTTE in militarizing the area. Magalit’s critique of the political philosophical emphasis on ‘justice’ and suggestion that building a “decent society’ with institutions which do not humiliate people seems relevant to the discussion here because it addresses both the institutional and symbolic aspects of humiliation. As Lindner notes “decency does not mean that everyone should like everybody, decency is a minimum that is necessary to keep a neighbourhood functioning—co-existence without mayhem even when neighbors dislike each other”. Demilitarization would be part of the post-war compromise for building a decent society that enables a more inclusive and less militarized political culture in a context where the question of justice and the problem of impunity remain suspended due to the manner of war’s ending in Sri Lanka at this time.
Conclusion

Sri Lanka is a classic case of a state that became highly militarized to contain a militant secessionist movement as has been noted by analysts of civil-military relations (Chenoy 2001: Rajasingham Senanayake 1999). This paper has attempted to map the contours of post-war militarization and the gendered effects of the political culture of humiliation it perpetuates while locating it in a South Asian regional context, as well as, the post 9/11 global context where militarization and securitization is increasingly conceived as a global public good. In Sri Lanka post-war militarization after the defeat of the LTTE in May 2009, has moved from the periphery of the post/colonial State to the centre and has diffused through the increasingly centralized State, which significant implications for democratic governance. Militarization has increasingly deformed democratic institutions and process, while foreclosing possibilities for reconciliation and closure and thus leaving space for endemic conflict. While the Sri Lanka government has been accused of war crimes by segments of the international community the process of militarization has been relatively unremarked. Indeed, the same counties that raise the issue of justice also increasingly constitute militarization as a global public good in the context of the “terrorism discourse” post 9/11 global war on terror. Needless to say may of the western  countries that are pursuing the issue of human rights and justice in Sri Lanka are the largest produces and exporters of arms in the international market and do not therefore raise the issue of on going militarization in their campaign for post-war justice in Sri Lanka. This double-speak of militarization and human rights which appears as a fig leaf to the western hypocrisy in many parts of Sri Lanka and indeed the global south is clearly visible in South Asia.
At this time Sri Lanka may be South Asia’s calmest country, but that does not say much for a region that has the world’s highest poverty count with soaring defense spending, two nuclear armed States, and a tacit arms race that also legitimizes post-war militarization in Lanka. As Asia has become wealthier and the world’s economic growth-center militarization has increased in the region, ironically revealing opposite trends to those emerging in Tunisia, Egypt, and other countries in the Middle East and North Africa. China’s rise appears to have triggered a tacit arms-race with India in a region that has emerged as an economic growth centre as the world “re-orients’ in the wake of the international financial crisis to the “global economy in the Asian Age” (Frank: 1998). Thus the Army Commander Lieutenant General Jagath Jayasuriya  announced in April 2011 that the Army would  use the Indian line of credit to acquire a fleet of vehicles for the army. 

In the context it is worth noting that a primary reason that Sri Lanka had and still has the best social indicators (health, literacy education) in the region was the early post-colonial investment in social infrastructure and the welfare state, rather than in the defense sector by leaders of the Independence movement in the island. India and Pakistan because of partition violence and unsettled borders at independence (with China later a hidden signifier in this relationship), invested in militarization, and today both countries have nuclear weapons, and relatively poor human and social development track records. Now that the war is over, Lanka needs to once again lead the way in South Asia: demilitarize and reinvest once again in human resources and the social sectors, particularly education and ensure power-sharing among the island’s diverse communities!
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� London Police subsequently called their security operation the most expensive operation given the long duration of the protest in central London.


� As Lutz has noted “the ethnographic method has sometimes militated against the study of modern warfare” and despite the tendency to study global processes and transnational flows conflict glossed as ethnic have been studied as internal rather than regionally and trans-nationally networked and structured.


�  Sirimavo Bandarranaike was appointed and later elected Prime Minister of Ceylon on the assassination of her husband who was the prime minister at the time in 1960.  She was three times the prime minister of the country.


� ‘Sting of pearls’ refers to the three ports that China is financing to India’s consternation in the Indian Ocean: Gwardar in Balouchistan, Pakistan, Hambantota in Sri Lanka, and Chittagong, Bangladesh.


� �HYPERLINK "http://transcurrents.com/tc/2011/03/military_on_cemetery_any_relig.html" \l "more"�http://transcurrents.com/tc/2011/03/military_on_cemetery_any_relig.html#more� accessed March 12, 2011.


� Daily News. Wednesday April 13, 2011 “Avurudu Cheers Grips Nation”. By Chaminda Perera and Disna Mudalige.


� �HYPERLINK "http://prifernando.blogspot.com/2011/02/domestic-violence-how-lightly-can-you.html" \l "comments"�http://prifernando.blogspot.com/2011/02/domestic-violence-how-lightly-can-you.html - comments�





� The report first appeared in the Island news paper in Sri Lanka and was subsequently quoted in the April 13, 2011, Hindustan Times under the headline “Sri Lanka Army to benefit from Indian line of credit” 
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