Report on the Conference on Terror, Paris, 2-4 November 2006

1. Background

On the basis of an agreement for four years for collaboration on research, conferences, discussion, exchange of literature, and publication on issues of mutual interest between the International College of Philosophy, Paris and the Mahanirban Calcutta Research Group (CRG or the Calcutta Research Group), a conference on Societies, States, ‘Terror’, and ‘Terrorism’ – Historical and Philosophical Perspective on 2-4 November 2006. This was the first outcome of the cooperation programme.

The conference was a continuation of the collaboration in social sciences existing between CRG and other French institutions, in particular the Maison des Sciences de L’homme, Paris, as a result of which a conference on the theme of conflicts, law, and constitutions was held on 2-4 February 2005 in the MSH, Paris. The Franco-Indian cooperation section of the MSH hosted the gathering. Gilles Tarabout and Ranabir Samaddar were the joint coordinators. Some of the papers are under consideration of publication in form of a volume. Besides the Indian academics participating in that programme, several academics had come from different parts of the world, including Germany, Russia, Brazil, Mexico, Italy, Pakistan, United Kingdom, Algeria, and Slovenia to attend the conference. This conference on terror gained from the network established earlier.

The joint coordinators of the conference were Rada Ivekovic from the CIPH side, and Ranabir Samaddar from the CRG side. Due to efforts of Rada Ivekovic several members of the network earlier established participated; five Indian participants came, and new participants from France, Tunisia, Finland, also featured in the conference. The conference was announced and the papers along with abstracts were put on CIPh website (www.ciph.org) and CRG website (www.mcrg.ac.in)

2. The Collaborating Institutions

To make such a huge effort successful, several institutions besides the CIPh and CRG came forward:

· Maison des Sciences de l’Homme  

· Maison de l’Europe de Paris 

· Le ministère de l’Éducation nationale 

· Les Services de Coopération et d'Action Culturelle des Ambassades de France en Inde et en Tunisie 

· Centre Culturel Français d'Alger, 

· Columbia University in Paris, Reid Hall

· Global Fund for Women

3. The Theme

3.1. Terror had in history different philosophies, as it has been of many kinds. Philosophies also have their engagements with terror. Can we judge these two realities historically, which means judging the relation as a historical matter, also as historical realities and events? The question is important not only because today’s world is marked by different kinds of terror – individual terror, state terror, anarchist terror, revolutionary terror, religious terror, imperial terror, communal terror, everyday terror, terror of insecurity, terror of catastrophe – with their particular imprints, but that these have different ideological and philosophical justifications which must be understood in their differential particularities especially when the particularities of different kinds of terror are sought to be obliterated today by the coinage and use of the term of “terrorism” and calling the perceived practitioners of this universalised ideology of terrorism as “terrorists”. This generalisation too has an ideology. It is important and significant therefore that a leading centre of philosophical discussions and research such as, “The International College of Philosophy” located in Paris, and a Centre devoted to the study of critical thought in post-colonial conditions, The Calcutta Research Group, will cooperate towards deliberations on a theme that is relevant to imperial, metropolitan, and post-colonial realities, and will hold a joint conference to attempt to trace truthfully the career of philosophy in times of terror – its complicity, ignorance, detachment, or simply innocence, or defiance, in face of the complex historical-political questions that inevitably arise in the context of the discourse on terror and the declared “war against terrorism”.

3.2 All histories have their ages of terror, whether nominally described or not; yet it is an important question as to why, when, and which times are called subsequently the times of terror; and we cannot ignore either the singularity of these times, or their generalities. One can see why it is easy and tempting, almost a compulsive drive, to move from terror to terrorism and achieve a universal description of events which have their distinct features – thereby effacing some terrors, generalising some. How can we evaluate these tendencies and ideological functions? The most direct answer is that we must look to each form of terror or epoch of terror or event of terror historically, that is within its own history that is in terms of the history that has produced the terror. But here the issue that may be raised is: is philosophy capable of making immediate sense of events, or more correctly speaking capable of making sense of the claims about what are termed unique events of terror?

3.3. If we take the colonial and post-colonial Indian experiences, we can notice immediately several features of the multiple realities and discourses of terror. Briefly speaking, these are: (a) the terror of the colonial rule on the subject race legitimised by the discourse of race, difference, and responsibility; (b) the terror effected by the subject population on symbols and carriers of colonial rule in order to attain dignity, recognition, and equality; (c) the respective philosophical justifications – on the side of white mythologies the justification provided by English utilitarianism, on the side of the colonised the justification provided by the Wahabi ideology and later by the doctrine of work without attachment (exemplified by the writings of Bankim Chandra on Krishna, “Krishnacharitra”), and the by the doctrine of nationalism, which produced the “early terrorists”. The works on early nationalists everywhere bear the same truth.  

3.4. However if we leave aside this particular slice of history there is enough ground to show that terror acts always needed philosophical explanations – because terror was in form of a singular attack, in need of impact, and therefore requiring eternal legitimacy. The debate about Dresden bombings in the Second World War is not new because without terror politics in its material kernel has never been without this extreme physicality – some calls it as “extreme violence”, some describe it as “terror”. Yet one may argue that given this continuum of violence, why each time when a case of extreme violence occurs we look out for civility, or terror surprises us more than it “terrorises” us? How to understand, to repeat, this singularity given the universality, an as much as we had asked a while ago, how to understand the tendency to standardise the phenomenon of terror by the term “terrorism” given that each act of terror is singular and particular?

3.5. Given that all these complexities are present, the following questions emerge as issues calling for attention in the proposed conference – questions that are actually problems raised by the generalised discourse of terrorism:   

· Terror as historical events 

· Terror as a generalised discourse of ideology

· Historical and discursive relations between democracy and terror

· Liberalism, and rule of law as the other of rule of terror

· Terror as a feature in the continuum of violence, and terror as “extreme violence”

· Terror, war on terror, and the need for legitimacy 

· Race, difference, and the instruments of colonial terror

· The early nationalists as the early terrorists

· Post-colonialism, societies, and terror

· Immigration, security, and the discourse of terrorism

· Terror as the final marker of identity – ascribed, undertaken, imposed

· Enlightenment on terror 

· Philosophy’s engagement with terror

3.6. Some of these concerns are well within political realm, some within the speculative realm, at least the realm of philosophical thinking. Therefore in their totality these issues call for a holistic discussion. After all neither politics nor philosophy by itself alone can enable us to achieve that understanding. Politics as we know gives way to ideology, therefore terrorism becomes a convenient glass to comprehend terror as a method in politics; on the other hand philosophy simply is not equipped to make sense of current events. Bankim Chandra’s discourse on the Gita and Krishna needed some time to become the spiritual weapon of the early nationalist who was also the early terrorist, similarly the Wahabis needed time, and in Europe as we know, Kant waited for full ten years for The Critique of Pure Reason – it was his silent decade, and notwithstanding his appreciation of the impact of the French Revolution he was a conservative priest who wanted perpetual peace and the cosmopolitan right of visitation but without the support of an international authority, in those days conceived in terms of a world government.  One can also recall how Plato took his own time to deliberate upon Plato’s death and present it again and again – and from different angles. What is most critical in this context however is the issue of the legacy of the Enlightenment in the context of terror. Edmund Burke was everywhere in societies that were experiencing rays of enlightenment and changing at the same time under the impact of (revolutionary) terror, and everywhere the Burkes were shouting that terror was the curse of madness and frenzy on society, from which education, morality, and most important law could save the latter. 

3.7. Rule of law thus occupies the central place of discussion in any deliberation on terror. Many languages do not have a similar phrase like “rule of law”, for instance the French language lacks such a phrase. We have to remember that it was and could be only the classic English utilitarian philosophy that produced the phrase now lapped up in the international discourse of civility. Rule of law meant rule by law as against rule by men (and few women) and rule by order. Rule of law as Eric Stokes showed by his detailed research came against the background of violent protests by the peasantry and the expropriated masses, in some cases extreme violence – but certainly by disarming population groups, so that citizenship came through three routes – introduction of the rule of law (thus introduction of constitutions, penal code, etc.), disarming population groups to be subjected to rule now, and third, legal guarantee of certain select rights. For the same reason we need to discuss thoroughly the relation between democracy and violence, in this case extreme violence.

3.8 Walter Benjamin in his essay, “Critique of Violence” pointed out long back that the evaluation of violence was traditionally approached through its use or application, leaving the discussion of what is violence and what is in violence unexplained. If terror, the congealed violence or extreme violence, belongs to the symbolic order of force, politics, and law, the issue is not merely a matter of making distinction between “law-making force” (the founding moment of the legal system) and law-conserving force (enforceability pf law), but of pointing out the impossibility of treating terror if it is considered as “unauthorised violence” with the boundaries of law. That is where the legacy of Enlightenment fails – terror everywhere causes and is symbolised by extra-ordinary legislations such as the PATRIOT in the US or TADA in India. In that sense a study of the colonial history of early terror remains relevant for a study of terror in this age of globalisation. One can see why philosophers, social scientists, jurists, and historians have to join hands to probe the nature of terror in the context of current history. Two philosophers in recent years attempted such a wide-ranging response – one alive and one recently died – Jurgen Habermas and Jacques Derrida, a response that is documented in Giovanna Borradori, Philosophy in a Time of Terror (University of Chicago Press, 2003). However it needs to be mentioned that the title of the proposed conference and the statement have been drafted independently, and they do not borrow from this book.   

3.9. For the purpose of the conference all these can be summarised in form of six sub-themes:

(a) Philosophy’s, in particular Enlightenment’s, Engagement with and Response to Terror

(b) Democracy, Law, and Terror

(c) Terror in History, Discourses on Terror 

(d) Colonialism, Post-Colonialism, Societies, and Terror

(e) The Violence of Identities, Identities of Terrorists

(f) Terror in the Age of Globalisation 

4. The Schedule
Jeudi 2 novembre (Maison des Sciences de l'Homme)
Construire la démocratie, produire la violence, exporter les frontières
Matin,  9h-13h
Démocratie, loi, construction de l'État (1)

Modérateur : Stéphane Douailler (Université de Paris 8) 

- Bishnu Mohapatra, Ford Foundation Delhi, Abstract Anger and Terrorism: Some Preliminary thoughts 
- Ricardo Timm de Souza (Universidade de Porto Alegre) : The Thinking of Levinas and Political Philosophy. A global state of exception and its ethical challenges  

Discutant : Danielle Haase-Dubosc (Reid Hall, Columbia University in Paris); 
Pause 10h30-10h45

La terreur dans l'histoire, discours sur la terreur (1)

Modératrice : Sophie Bessis (directrice de recherches à l'IRIS-Institut des relations internationales et stratégiques) 

- Pradip Kr. Bose (CRG, Kolkata) : Terror and the Democratic Paradox
- Artemy Magun (European University, St-Petersburg) : Kant on French revolution: the role of terror in the constitution of the subject
Discutant : Ranabir Samaddar  
Après-midi , 14h-18h
Colonialisme, post-colonialisme, post-communisme, sociétés et terreur

Table-ronde
Modérateur : Stefano Bianchini (Université Alma Mater, Bologne)
- Rastko Mocnik (Ljubljana University) : Terrorism as verwandelte form of the contradictions of contemporary capitalism 

- Biljana Kasic (Centre for Women’s Studies, Zagreb ; Zadar University) : Feminist Cartography of Resistance
- Stephen Wright (CIPh) : La Rumeur comme media
Introduction à la discussion : Daho Djerbal (Université d’Alger et revue « Naqd ») : Résistance, terreur, terrorisme, par où passe la ligne de partage ? 
20h : Soirée à Reid Hall (4 rue de Chevreuse, 75006 Paris) : présentation-débat autour du livre Partitions. Reshaping of States and Minds de Stefano Bianchini, Sanjay Chaturvedi, Rada Ivekovic, Ranabir Samaddar, (Frank Cass, London, 2005), avec la participation de Danielle Haase-Dubosc (Columbia University in Paris at Reid Hall), Chantal Mouffe (Centre for the Study of Democracy, University of Westminster, London) ; Jean-Luc Racine (Centre d'Études de l'Inde et de l'Asie du Sud [CNRS-EHESS] & Programme International d'Études Avancées, Fondation Maison des Sciences de l'Homme, Paris).
Vendredi 3 novembre (Maison de l'Europe de Paris)
L’envers et l’endroit du miroir européen. Cartographie des concepts
Matin,  9h-13h
Accueil par Catherine Lalumière, présidente de la Maison de l'Europe, Paris

Démocratie, loi, construction de l'État (2)

Modératrice : Martine Spensky (Université Blaise Pascal de Clermont-Ferrand) 
- Ranabir Samaddar (CRG, Kolkata) : Philosophies and Actions in Times of Terror

- Virgilio Alfonso da Silva (Université de São Paulo) : Terrorism and the Law: What Can an Emergency Constitution Do?

- Béchir Chourou (Université de Tunis) : Human Security as a Barrier to All Forms of Terrorism 
Discutant : Étienne Balibar (University of Irwine et Université de Nanterre) 
Pause 11h30-11h45

Europe, frontières, sécurité, violence. Retour à la guerre après la guerre froide

Modérateur : Bishnu Mohapatra, Ford Foundation, Delhi 

- Didier Bigo (CERI, Paris) : The Ban and the Exception: discussing the “state of exception”
- Ivaylo Ditchev (Université de Sofia - St. Clément d’Ohride) : Imaginary Territories: Staging Terror, Protecting from Terror
Discutante : Luisa Passerini (Université de Turin)

Après-midi, 14h-18h30
La terreur dans l'histoire, discours sur la terreur (2)

Modérateur : François Roussel 
- Bruno Clément (CIPh) : La Terreur dans les lettres (Paulhan) 
- Sanjay Chaturvedi (Panjab University, Chandigarh) : Geopolitics of terror and the terror of geopolitics  
- Boyan Manchev (CIPh) : Terror and the Crisis of the Political

Discutante : Ghislaine Glasson Deschaumes 

Pause 16h-16h15

Échelles de la violence à l'époque de la mondialisation

Table-ronde
Modérateur : Jean-Luc Racine (MSH, Paris)

- Samir Kumar Das, CRG, Kolkata, Terrorists in India’s northeast and dialogues with them?

The improbables in the hypothesis 

- Alain Brossat (Université de Paris 8) : Extraordinary Renditions Programme

- Béchir Koudhai, Université de Kairouan, The Stranger, Violence and Terror( Terrorism) 

Introduction à la discussion : 

Frédéric Neyrat (CIPh) : Empêcher d’exister. Une hypothèse cosmopolitique négative

Samedi 4 novembre, journée continue 9h-14h (Agence universitaire de la Francophonie)
Matin, de 9h30-14h00

Responsabilité et réponses de la philosophie à la terreur

Modérateur: Daniel Bensaïd (Université de Paris 8) 
- Jacques Poulain (Université de Paris 8) : Guérir de la terreur
- Francisco Naishtat (Université de Buenos Aires): The figures of terror and the philosophical debate on Modernity
- Rada Iveković (CIPh), Terror/ism as the Political or as Heterogeneity. On meaning and translation

Discutante : Eleni Varikas (Université de Paris 8).
5. Outcome

· The first result has been a strengthening of the academic network on critical thinking;

· Second, this has facilitated South-South academic collaboration in the field of social sciences, with this particular initiative owing a lot to the Franco-Indian cooperation programme of the MSH; 

· Third, this has strengthened the relation between CRG and various French institutions;

· This will lead to the return conference in Kolkata in 20-22 September 2007 on “Spheres of Justice”;

· This can lead to a well-deserved publication;

· This has facilitated joint research programmes;

· Finally, and most significantly, this has developed and deepened our common understanding on one of the major problems of our time.

6. Conclusion

Hopefully with the help of these institutions, to whom we remain indebted, and some new institutions, the return conference (20-22 September 2007) based on critical researches on spheres of justice will be again a significant event leading to greater academic collaboration and joint research.
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